
































James Manis

'What was the problem with those women who
cut their hands?'''

(To himseJfI:)
"Certainlr my Lord/'An is Weu...-KHowtNo
about thel1 schemesl"

He (the King) said (Ol those womeo):
"Whar. was=on with you~all when you

Died~ entice J away from himself?'"

They said:
"God forbid - We didn't know any wrong of

him,"

The wife fA the 0r.AJJMDrry<HI said.:
'"Now the Truth41 has become clear: I did try

10 entice him away from himself, twwI surely he is
among theTltmFuu.Y~."

[Joseph - a_"y Ol himself:)
-rbat is so that he49 might know that I did
not beuay him regarding the UNSEEN, and
that God does not guide the scheming of
those who betray."

"And I am not absolving my NAI'S:50 Surely the
NAI'S is oommanding (us) to do wrong.
except 10 the extent that my ....118 has
MncY. Indeed m,1lA88 is MOST~
foRGMNo, MOST-LoVlNO-AA"O-MfJtaRJL1"

ADd the ""'" said:
"Bring him to Me. so that I may have him

WHOU.YDEVOTED to Mysem"

Then once He had spc*.en with him, He said:
"Today you ae in Our presence, well settled

and welllruStedl..S1

48aJ.Haqq: We have capitalized the ttanslation here because the identical expre$Ston is also one of the
highest or most comprehensive divine Names \The Truly Real") throughout the Qui'an, and later Muslim
interpreters sometimes took Zulaykha's exclamation here to refer to much more than the mere public
disclosure of her ueachery - i.e., as the sign of a dramatic spiritual process of maturation and growth,
culminating in bet recognition of the trUe reality of Joseph's nature and of her own love, comparable to the
suffering and inner transformation later undergone by Joseph's brothers.

49The reference here is rather unclear and may be to ZUlayJcha's husband. the King. or perhaps even to
God (there are problems with all three inte:l:JR1ations). In favor of the latter possibility is the fact that in the
(Juran the recurrent expression for "'the unseen (spiritual) world" (al-chayb) has to do with realities far
broader (and quite different from) mere worldly "secrecy" and discretion. One of the central spiritual virtues
in the ~an - most strikingly manifested by the figure of Jacob in this Sura - is that of being a "Guardian
of the UNSEEN" (Hafiz al~ghayb): i.e., respectfUlly and approprialely responding to one's awareness of the
spiritual world and the hidden reality of things _ each moment, always observing the right behavior (adab)
in one's relations with God and with each creature in a way that is appropriate to that soul's particular
spiritual needs and capacity. while retaining the divine quality of "concealing" (at·SattAr) most of his
spiritual knowledge.

SOOr "self," "soul," ele.: see the discussion of this highly prob&ematic Ienn in the note 10 n. 20 above.
'inc diction of this entire verse (12:54), especially II the end, is powerfully reminiscent of the many

Quranic scenes depictin$ the fate of the blessed standing before the divine "King" at the "Last Day." This
eschatok>gical resonance 15 so strong and so litenJ that it could not possibly escape any reader in the Arabic.
Moreover, both the epithets bestowed on Joseph here (aml., maid.) frequently appear elsewhere in the
Qur'an applied 10 Muhammad as divine Messenger (especially in Sura 26).
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Dramatizing the Sura of Joseph

[55] He (Joseph) said:
"Place me over the TREASURIES OF11D! EARTH.

Indeed [ am WElL-PROTECI1NO, WElL_KNOWINO!,tS2

And that is how We established Joseph on the earth,
settling down upon it wherever he wishes. We
bestow Our LoVINGMERCY on whomevez We wish.
And We do not neglect the reward of the
MUHSINUN!53

lFrame Narrator?/or still "We''?]:
And surely the reward of11D!OTHER-WORlD is
best, for those who had FAITH and were MINDfUL

(ofGOO)IS4

And Joseph', _ carne, Then they entered before
him and he knew them, while they were
DENYINo55 him.

And when he had provided them with their supplies he
said:

"Bring me from your father a (certain) brother
of yours. Don't you·aIl see that I fiU up the
measure and I am the best of those-who-givc.
hospitality?!"

[60] "But if you don't bring him to me, then there is
no measure for you with me - you may not come
nearme!"S6

. They said:
"We will try to entice57 his father from

52These last words (bafiz, calim) both appear frequently as divine Names throughout the Qur)an ­
thereby signaling Joseph's "investiture" here with the full Prophetic attributes; they also characterize the
broader cosmological functions associated with the specific heavenly station of this prophet mentioned in the
badith of the Micrij. Likewise. the word "treasuries" (khazi)in) always refers elsewhere in the Qur)an to
God's Treasuries: e.g., at 6:50: 11:31; 15:21; 17:100; 38:9; 52:37; and 63:7 ("God's are the Treasuries
of the heavens and of the earth ...J.

531be middle of this V&Se (56) marks the exact midpoint of the Sura
541be spiritual vinue of taqwi could perhaps be best uanslated as "active God-awareness": it is the

consciousness and awareness of God's Presence, an inner mindfulness of the divine at every instant, com­
bined with an eager, attentive orientation to do and accomplish in actual practice what that spiritual aware­
ness demands. The Qur'an repeatedly mentions this (more than two hundred times) as one of the very
highest spiriwal stateS, most funy exemplified in the prophets and speciaJ "friends of God" (awliyi' AllAh).

SSihe underlying (and untranslatable) Arabic roots used here convey much more strongly the intended
broader reference to spiritual ''blindness'' and the contrasting recognition of theophany (the divine "Signs'').
The term translated here as "denying" (munkir) actually refers to the state of someone's (inwardly or
outwardly) pretending not to know or recognize something that they really do know: cf. the closely related
key Qur'anic concept of k-f-r, to "cover up" or ungratefully refuse the ultimate Reality of the sow's relation
to God (see note to verse 31 above). Confirming the same metaphrsical point, "knew" here translates the
root c_r_f, referring specifically to the familiar experience of our • recognition" of a person we actually
already know.

S6Here. in the larger Qur)anic context, the Arabic expression evokes much more strongly than any
possible English translation the many Qur'anic references to the central notion of each soul's relative
"proximity" (qurba) to God. which is often discussed in terms of imagery (such as the divine "Throne:'
courtiers, etc.) drawn from coun protocol and etiquette.

S7The brothers here used precisely the same (pejorative) term that was earlier used to describe the
"scheming" of Zulaykha and her friends to get Joseph to go against his own better inclinations. The irony in
the brothers' response is that they are of course already deeply implicated in the process of repeating with
Benjamin what they had earlier done with Joseph.
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(holding on to) him: Certainly we are doing
(ohat)!"

And be said to his young servants:
"Put their ttading-goods back in their

saddlepacks. so that they may recognize them
when they have gone back to their family - that
perhaps they may return."

So when they returned to their father they said:
"0 our father,58 the measure (of grain

requested) was forbidden to us. So send our
brother with us that we rna)' be given the measure.
Surely we are protecting hun'"

He said:
"Can I have faith in you regarding him - except as
I had faith in you regarding his brother beforel?"

[To himselfl:]
"For God is BEST-IN·PROTEC11NO. and He is

the MOST LoVING OFTIfOSB SHOWnKi LoYINOMERCY
(arham al-rAhimin)'"

[6S] But when they opened their possessions they
found their trading-goods returned to them. They
said:

"0 our father. what (more) do we desire?
These are our own trading-goods returned to us!
And we will provide for our family and protect
our brother and increase (our provisions) by the
measure of a camel-load. That is an easy
measure!"

He said:
". will never send him with you-all until you

give me a pledge from God that you will most
surely bring him back to me. unless you are
surrounded!"

So when they had given him their pledge be said:
"GOD is TRUSTEE (""akil) for what we are

saying'"

And he said:
"0 my sons, don't go in through a single gate,

but enter through separate gates! And I canOOl:
help you. in place of God. with regard to any
thing. The DECtStVE-JUOOMENr (al·hukm) is only
for God: in Him have I IrUSted, and on Him
should rely aU-those-who-trust (at·
mutawakkihin)!'>S9

S8Here. as throughout the rest of the Sura, abe brothers continue to use the same formal and "objective"
form of addressing their father, as opposed to the intimate and personal, diminutive form always used in me
exchanges between Joseph and Jacob (verses 4·5 and 100). Exactly the same contrast is mirrored in the ways
Joseph and Jacob (as opposed to the other characters) address God and especially their personal RABB (see nns.
11 and 14 above). Ironically, the brothers' words at the end of this verse literally reproduce their earlier
assurances to Jacob regarding Joseph in verse 12. .

S9yawakkul, repeatedly encouraged in the Qui'an, is the spiritual station of tQtaI trust and confidence
in God, the inner attitude of sincerely "handing things over" totally to Him, as a departing traveling or pil­
grim would enttust their family and affairs to a trusted servant or steward (wak1I).
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Dramatizing the Sura of Joseph ,
And when they entered in the way their father had

commanded them, that was not of any help to
them, in place of God, with regard to any thing ­
except as a need in Jacob's NAPS which he satis­
fied.

And surely he is a possessor of (divine) KNowtNO
through what We have made him KNOW - and yet
most of the people do Dot know!

And when !hey entered before1~, he-.his
brother his (special) guest.60 He said:

"Indeed I myself am your own brother! So do
not be upset about what they have been doing."

(70] Then when he had provided them with their
supplies, he put the drinkingcup in his brother's
saddlebag.

Next a herald called out:
''0 you of the caravan, indeed you-all are

surely thieves!"

They said. as they came (back) close to them:
..What is it you are missing!?"

They said:
"We are missing the King's chalice'"

"For whoever brings it there is acamel's load
(in reward), and I am re8pOnsible for it.. (added
Joseph].

They said:
"By God, you-all surely know we didn't come

to do harm in the earth and we haven't been
thieves'"

They said:
"Then what are the amends for it. if you-all

have been lying?"

[75] They said:
'11le amends for it are the person. in whose

saddlebag it is found -let him be the compensa­
tion for it: that is how we repay the wrongdoers!"

So he began with their sacks before his brother's sack,
and then he brought it out of his brother's sack.

That is how We conttived for Joseph: he would not
have l3ken his brother according to the religion61
of the King, except that God wishes. We raise up

6On.e Arabic verb used here and at verse 99 (with the ordinary sense of giving lodging or refuge) also
has strong eschatological overtones in the Qur'anic conte;tl, since its locative fonn (al.ma'wa) is repeatedly
used in vivid eschatological passages to refer to the "ultimate abode" of both the blessed and those subject to
1mneIlt, whether in the "Gardens" or the "Fire."

61010 here could also mean "law," "custom," "judgement" and the like - keeping in mind what has
already been said about the likely meaning of '"The King" at verse 43 above.
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by degrees woomever We wish. and above every
possessor of knowledge is ONE AIL_KNOWING!62

'nley said:
"If he is stealing, then a brother of his had

stolen before!"

But Joseph kept it secret within himself and did not
reveal it to them. He said (to himself):

"You yourselves are in a far worse situation, and God
is MORE KNowING about what you describe!"

They said:
''0 Dlt&.R/MIOHTY-ONE,.63 he has a father, an

extremely old man.64 so rake one of us instead. of
him. Certainly we see you are among the
MUllSlNtlNI"

He said:
"God forbid thar: we should take anyone except

the person with whom we found our thingsl
Olherwise we would surely be wrongdoers'"

[SOJ So then when they had despaired of (persuading)
him. they got away to talk in secret. The oldest
of them said:

"Don't you-all know that your father lOOk a
pledge from you with God. and before how you
were so remiss with regard to Joseph?1 So] will
never leave (Ibis) earth until my father gives me
permission or God judges for me, for He is the
BEs'rOFTHosE-wuD-IUOOE'"

"You-all return 10 your father and say:
'0 our father. your son has certainly stolen.

And we have only given witness to what we have
come 10 know: we were not proteCting the
UNsEEN!'"

"And ask the village where we were and the
caravan in which we came back: indeed we are
surely SPEAKlNG.TRt1TIIFULLy!'t65

He (Jacob) said:
"No, on the contrary: your carnal souls (your

'NAI'S') have seduced you into some affair! So
$ABK is beautiful.66 Perhaps God may bring them

62commentators disagree whether this famous last phrase refers only to God (as it is ttanslated here),
or also - if one understands the last phrase as "someone more knowing" - to the exislence of much wider
earthly and/or spiritual hierarchies of religious or other knowJedge. However. in the Qur'an itself these
frequently mentioned "degrees" or "ranks" (darajat, appearing some founeen times) most often seem to refer
specificaUy to spiritual qualities. functions or reward in the other world (e.g., "with their Lord:' at 8:4).

63al.(Aziz: Joseph is addressed here with the same title (and divine Name) as the Egyptian official
who earlier bought him and raised him until his imprisonment

640r "a great shaykh": shaykh kabir.
65-rhis passage is an excellent illustration of the sort of "cinematic" leaps through time and space that

are fairly typical ofQur'anic narrative; it is not at aU clear whether this verse is simply a continuation of the
brother's advice in the preceding verse or whether the scene has already shifted to the brothers' return to Jacob
and their embarrassed explanatioM.

66Note that Jacob's answer up to this point is literally identical with his much earlier response to rhe
brothers in verse 18, after they had left Joseph in the well.
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Dramatizing the Sura of Joseph

10 me all together. For He is THE Au.-KNowtNo,
1l£Au.-WlSE....

And he wmed away from them and said:
"0 my grief for Josephl"

And his eyes had _ white (bIUld) from SOIlOW,
for he was restraining himself.

(SS) They saM!:
"By God. you won',_,e.,..,!>eri"S Joocph

until you waste away, or join those who pass
awoyt"

He said (to himself'/):

"I ollly complain to God of my grief and my SCITOW.
ADd 1 DlOW' from God what you-aU do ncx Icnow.'

"'0 my sons, 10 and tty to f"md out'i
'

about Joseph
and his 1Jrothe£. And do ncx despair of 1lG! SPWT
(FOoD! No one despairs ofnmSPmlToPOoD, but
the~ wbo n:je<l (God),"

So when they emered befen him they said:
. '"0 DI!ARJMDrrY.oNE. we and our family have
been beset by hardship, and we have brought
unwonhy goods! So fin up the measure for us,
and be charitable68 with us: s..ely God rewards
diose who an charitable'"

He said.:
"Did you-all know what you did with Joseph

and his brother, when you were foolish-and­
ignonn?"

(90) They saM!:
"Is it really you who are Joseph?!"

He said:
"I am Joseph, and this is my brother. God has

been generous with us."

(Namuor'1"w."?/Joseph to hUnse1f7)
"For whoever is MJNDfUL (of God) and shows
s.ua. surely God does not neglect the reward
of the MUHSINUN."

They said:
HBy God, God has preferred you over us,

though we were certainly erring ones...

He saM!:
"'No blame for you todayl God forgives you-

61The verb here, from the root meaning '"to have sympathy, feel, sense," also conveys such meanings
as: to sense, feel deeply, experience. perceive. etc. A more Iiceral translation, which also suUests much
DOe the spiritual depth of what Jacob is W'Jing on the brothers. might be: "try 10 '«I 'or yourselves .•.•"

681bc:re is an important and untranslalable ironic play on words here: we have nmlaled lireraUy - as
the brotbers s\ftly intend it - the everyday meani"l of the fifth derived verbal form 0( the key Arabic root
s.d.q (discussed in D. 19 above). However. that same verbal form also carries the deeper meaning of
....eciprocallyor lateainly practicing «canying out the spiritual vinue of truthfll.lly speaking and acting
(sidq)" - and the twochers are of coune still entirely unaware of bow profoundly and sincerely Joseph is
actually carrying out wtw for them is simply a szandard pious formula used by beggarsl
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and He is the MOST LoVlNG OfTIfOSE SHOWING
LoVlNGMERCY."

''Go all of you, with this shirt of mine, then place it
on my father's face, that he may come SEElNG.69

And come to me with your family, all together'"

And when the caravan started out, their father said:
"Surely I do feel the smell70 of Joseph - even

if you think I'm losing my mind!"

[95) They said:
"By God, certainly you are in your old error!"

Then when the bearer of good news arrived. he placed it
[the shirt) OIl his face, so that he was returned to
BEING-8EEINo.

He said:
"Didn't I tell you that I KNOW from God what

you-aU do not know?"

They said:
"0 oW" famer. ask for our sins to be forgiven

for us - indeed we were erring ones!"

He said:-
"I will ask my RAS8 to forgive you. Certainly

He is THE MosT-foRGIVING, THE MOsT·
MERCIFUL,..71

Then when they entered before Joseph, he received bodt
. his parenrs72 as his (special) guests, and he said:

"Enter Egypt, ifGod wishes, in security'" 73

[100) And he raised up both his parents upon the
Throne, and they (the brothers) feU down bowing
before him.74 And he said:

"0 my dear father, this is the INNER·MEANlNGof
my vision from beforel My RADD did make it
real-and-true. And He was good to me when He
puUed me out of the Prison and He brought you­
all in from the desert, after the Shayran had
incited conflict between me and my brothels.

69Basir: in the Quran this term (also an important and repeated divine Name) and related fonns are
clearly used more than a hundred times to refer specifically to spiritual "vision," insight and discernment,
often explicitly described as a divinely given grace or inspiration. The "restoration" of Jacob's (physical?)
vision here of course recalls the constantly dramatized contrast throughout this Sura between real divine
"vision," ru'ya, and empty or illusory dreams, ahltm.

7OR.ih: a term closely related in meaning and irs verbal root to the divine "Spirit" or "Breath" (Ruh
AllAh) of verse 87 and many other key Qur~anic passages.

11Literally echoing Joseph's exact words at the similarly climactic moment of verse 53.
72The dual form here and in the following verse is not further explained: presumably many Qur~anic

auditors (with no knowledge of the Biblical details of Rachel's death, the names and mothers of Joseph's
brothers, etc.) assumed a reference to Joseph's biological parents. However, within the Sura itself it is
important to note that the very same dual form appears only one other time, at the very beginning (verse 6),
in reference to Abraham and Isaac.

73ar "with FAITH": see n. 8 above.
74This last phrase (aPelied here to the brothers, not to the "twO parents'') is used repeatedly in the

Qur'an specificaUy to descnbe the actions or inner state of those who directly witness and recognize the­
ophanies (manifestations of God), whether in the case of Moses at Sinai (7: 143) or of those who truly hear
verses of the Qur'an (17:107; 19:58; 25:73; 32:15).
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Dramatizing the Sura ofJoseph

Surely my RAn is MosT-GRAClOUS Oatil) to
whatever He wills! Indeed He 15 THE Au..·
KNowING. THEAlL-WISE!,,75

"0 my RABB. You have brought to me some (worldly)
dominion and You have caused me to KNOW
through FJNDING.1lD!·INNER-MEANINO of what·
oomes-rcrbe!

''0 CREATOR76 of the heavens and the earth! You are
my PaOTECTINo-FIttEND (wali in 1his world and the
other-world. Come to receive me surrendered (10
You).77 and include me wi1h TIlOSE WHO·DO-WHAT·
IS·RlGHTl"

Thill was from the disc1oSlD'es of Ibe UNSEEN
We inspire in yoo.78 You were not
presenl wilb them when 1:hey agreed
IOgether aboul t:heir affair,79 while they
were slyly devising.

And mOSI of Ibe people, even though you
greatly desire (il). do not have FAITH.

Nor do you ask of t:hem any reward for iL It
is only a REMINDER (dhikr) 10 Ihe
worlds!

[105] And how many a SIGN lhere is in Ibe
heavens and the earth which lIley pass on
by. turning away!

And most of Ibem have no FAITH in God,
except while they are associating (olher
appearances wilh the One).

So do they feel safe80 from Iheir being over·
whelmed by a dark shroud of punishment
from God. or from the HOUR suddenly
overcoming them while they are not even
aware?!

75Here in conclusion Joseph echoes literally, but now based.on his own personal experience. the similar
affirmations of the divine TeacherlNanator al verse 6 and of his own prophet-father al verse 83.

76Fitir (literally. "Splitter''), one of the more unusual Qui'anic terms (appearing in five other Suras) for
''Crealor'' - perhaps focusing on the aspect of giving the creatures their ''primordial nalW'e" (lilra).

77porms of the verb tawatrA are usually used in the Qurlan to refer very specifically 10 the divine or
angelic "reception" of each soul at the moment of death. The expression muslim and closely related terms
(taslim/islAm) are most commonly used in the Qur~an - as in this passage - to refer 10 one of the highest
spirilual staleS or vinues most fully exemplified in the prophets: "The peace thai passeth understandin(
(salAm) and the inner union of the divine and human will that leads 10 thai peace, true spiritual "surrender.

78This and Ibe following verses would appear 10 be directed 10 Muhammad. shifting back from Joseph.
Of course in all sucb Qur~anic cases the relation of Ibis often mysterious supra·leJl1poral "you" 10 each
listener/reader is something that remains 10 be discovered..

7'The language here is identical wilh the description of Joseph's brothers' plotting or scheming at verse
15 above.

lJOplaying with the same Arabic rool as the word for "faith" (lman: D. 18 above).
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Say: ''This is my Path: I am calling/praying
to God with CLEAR INsIGHT,SI myself and
whoever has followed me. And Praise be
to God! 1am not among those-who­
associate (others with the One)."

And We did not send (any as Messenger)
before you except for some men whom
We inspire among the people of the
towns.

Have they not traveled through the
earth, that they might observe how the
ultimate end of those before them has
been?! Indeed the Abodeof~­
world is best, for 11I0$E-WHO-ARB­

MINDFULI So then do you...aJ.I still not
unders1llnd?1

[1101 Uno., when the Messengers despaired
and supposed that they had been rejected,
there came to them Our TRIUMPHANT­
~2 and whoever We wish was
saved. Nor can Our Affliction be kept
from those-wlKHJo-harm.

Surely in the tales about them there was a deep­
lesson forTHOSB WHO HAVBHEARTS!83

It was not a made-up story. but a
confinnation ofwhat was (already) before
him84 and a proper-distinguishing (tars1l)
ofevery thing, and RlGKT.(jUIDA~ and
LOVINGMEllCY to a people who have FAITH.

,

,,

,

8Inis Quranic expression (Cali bastra) usually applied to the special divine guidance of the prophets
and saints is closely relaled to the term for Jacob's restored "vision" or spiritual insight (bas1r: see related
DOte at verse 96 above).

8210 the Qur)an, the term nasr (and related verbal forms) is typically used (especially where the
prophets and their supporlel'S are concerned) to refer 10 all the forms of divine or spiritual suppan and
assistance. In consequence, the meaning of "vicwry" or "triumph" also conveyed by the same Arabic root
must often be understood in such contexts in a more strictly spiritual (and not necessarily outwardly visible
or historical) sense.

83The expression '1116 al-albAb occurs some sixteen times in the Qur->an, always in reference to that
spiritual elite who are actually ready to realize the spiritual virtues, who alone are IlUly capable of recognizing
the divine "Signs" and lhereby "remembering" and returning 10 God (13:19, 39:3, etc.).

84Again, especially given the extraordinary scope of the meaning and imponance attributed to these
"stories," the person actually intended here (as well as Iheir relation to the narrator) is not at all clear: it
might be Joseph, or Muhammad (now considered from "oulSide"), or each readerllistener - although there are
problems with eacb of these possible identifications.
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Dramatizing the Sura ofJoseph

Appendix: The Spiritual Categories Involved in The Divine "Lessons"

Spiritual Vinues Their Conttaries

the heedless-ones (verses 3, 13)
those who-questioo-and-inquire (verse 7)

those gone astray (8.30, 95)

doing-what-is.fight and appropriate (9,101)
sincerely meaning·weU (II, 46)
guarding and prorecting (12, 55, 63, 64, 65. 81)

Ihose suffering loss (14)
the unaware (IS, 107)
"night-bJind"/dimsighted (16)

those spealting-ttllthfully (17. 26. 27, 46, 51, 82)
rhosewhohavefaith(l7,57,64,lll)

"Beautiful SAIlR" (18, 83)

"most of the people" (Negatively: 21, 38, 40, 68)
[and "the people" (neutral or positive: 38,46, 49)]

the not-knowing (21, 40, 44, 51, 68, 80, 81. 86, 97)

the MUHSINUN (22, 36, 56, 78, 90, 1(0)

the wrongdoers (23,75, 79)

Those who lIU1y-flourish (23)

[God's "scheming": 16]

forgiving/seeking forgiveness (29, 92, 97, 98)

the lowly ones (32)

the scheming ones (28, SO, 52, 102)

the erring ones (29, 91, 97)

the ignorant-and-foolish ones (33, 89)

no. baving faiah (31,103,106)
rejecting (God/next-world) (37, 87)

DOl giving thanks (38)
Remembering (God: dhikr) (42, 45) forgetting (42)

those who beuay (52)

KNOWING C'from God") (6, 21. 22, 37, 55.68,76.83,96,1(0)

those who are MINDFUL (of God) (57, 90, 109)

those who deny/don'. recognize (58, 81)
those who give hospitality (59)
those-who-trust (in God) (66, 67)

those who pass away (85)
those who despair (87, 110)

those who are charilable (88)

those who are SEEINO (93, 96, lOS)
those having (divine) SECURITY (99, 107)
surrendesed (10 God) (101)
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caIling/praying (God) (lOS)

praising (God) (lOS)

observinglrel1ecting (on SIGNS) (109)

lhose who have (purified) H!lAltTS (111)

James Morris

those turning away/passing by (l05)
!hose "associating" (others wi!h God) (106. lOS)

those who don't Wlderstand (109)
those who do hann (110)

224

'.'•

•



'J

II

calJinBilnyine (God) (108)

pnWll& (God) (108)

observinVefle<tin1 (on SlaHs) (109)

diose who ha.e (p",med) HE.u:rs (Ill)

James Morris

diose wmine away!pass;"I by (105)

diose """""ialine" (oohen w;tII God) (106, 108)

diose who don', undentand (109)

diose who do harm (110)
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